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Introduction 

Peter Feldmeier, professor of Catholic Studies at the University of Toledo, explains, 

“Covenants are not contracts. A contract is a legally binding set of duties and expectations. 

…Covenants, in contrast, are personal. They define relationships, or at least they ought to” (31). 

In this project I wish to briefly summarize the five major covenants: The Noahic, Abrahamic, 

Mosaic, Davidic, and the New Covenant. Further, I will explore their interconnectedness, and 

explain how and to what extent the earlier covenants find their fulfillment in the New Covenant. 

To understand redemptive history and how man’s relationship has been formed with God 

throughout time, one must look seriously at the covenants. For it is in them that God drives 

history forward.  

The Noahic Covenant  

 The first time the word covenant appears on the pages of Scripture is only a few pages in, 

Genesis 6:18. The context is the great flood (6:9-8:19). The Bible records that wickedness was so 

bad, that human beings only did evil all of the time, this grieved the Lord, and he determined to 

wipeout his creation for their wickedness, including the animal kingdom (6:5-7). Noah, however, 

found favor in the eyes of God (6:8). Throughout the flood narrative, Noah is depicted as doing 

exactly what God commanded him to do (6:22, 7:9, and 8:18).  By God’s grace Noah was 

spared, with his family, from the flood, by obeying the command of the Lord to build a giant 

boat to house himself, his family, and two of each kind of living creature (6:9-20). The “Ark” 

would be the vehicle in which they would be spared. It is then, after the flood waters have 

subsided and Noah steps foot on the ground again, that the inauguration of the covenant takes 

place (8:20-9:17).  

 Genesis 6:17-18 reads, “Everything that is on the earth shall die. But I will establish my 

covenant with you, and you shall come into the ark, you, your sons, your wife, and your sons' 

wives with you.” The first mention of “covenant” in the Bible is given with the context of 

salvation, just like subsequent covenants to follow, namely the Mosaic (19:4-5) and New 

Covenants (Matt. 26:28), whose starting point is salvation as well. Derek Kidner comments,  

“He (Noah) goes into the ark not as a mere survivor but as the bearer of God’s promise 

for the new age… The content of the covenant will be unfolded in chapter 9, and will 

embrace the whole company; but meanwhile it is directed to the one man through whom 

the many will be spared.” (96) 
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 In 8:15-19 the “will establish” from chapter six finds it’s fulfillment nearly 120 years 

later as we see that the Lord has indeed spared Noah and his family. God tells Noah to leave the 

ark with his family and to release the animals back into the world. Noah is also given the 

command to “be fruitful and multiply” (8:17, 1:22, 28, 9:1) harkening back to the mandate given 

at creation to the first humans in the garden. Noah is being portrayed as a second Adam (9:1) as 

he steps into a new world that has been washed clean by the judgement of the almighty God 

(Kidner, 100). The salvation of Noah and his family is a precursor to a greater salvation that is 

still yet to come that will bring about a new creation, as Kidner comments, “The New Testament 

sees the flood and the rite of baptism as twin expressions of this reality (1 Pet. 3:18–22): that is, 

of the provision of a way through death into life” (100).  

In 8:20-22 we are met with Noah’s response to experiencing the salvation of the Lord (he 

makes an altar to the Lord and offers sacrifices), and God’s rejoinder to Noah’s expression of 

gratitude (God is pleased). Noah exhibits the appropriate response to experiencing such a mighty 

act. G.J Wenham goes as far as to say that, “The sacrifices of the righteous Noah, the second 

Adam, secured the future of the human race from a judgment as catastrophic as the flood” (67). 

God’s determination not to renew the judgment is based on the accepted sacrifices put forth by 

Noah.  The “pleasing aroma” in verse twenty-one is the beginning of a theme that runs through 

all of Scripture denoting acceptable offerings, gifts, worship, etc. to God, and eventually and 

most importantly, atonement (Ex. 29:18, 25, 41; Lev. 1:9, 13, 17; See Ezek. 16:19; 20:41; 2 Cor. 

2:15; Eph. 5:2; Phil. 4:18). 

In Genesis 9:1-7 the command to “be fruitful and multiply” is said from the mouth of 

God, two more times. It is the same mandate given to Adam and Eve before the fall (1:22, 28). In 

9:2 God gave Noah dominion over the created world (Gen. 1:26; Ps.8:6-8; Jam.3:7). In verse 

three and four we have a couple of fascinating things happening. They read, “Every moving 

thing that lives shall be food for you. And as I gave you the green plants, I give you 

everything. But you shall not eat flesh with its life, that is, its blood.” What is so significant here? 

This is the first time in the Bible that eating meat was allowed! Wenham illuminates further, 

“Though Abel (4:2) and Jabal (4:20) raised flocks, only the green plants were assigned to 

Adam for food (1:30). But now Noah was allowed to eat meat, provided the blood was 

drained out first as a mark of respect for the God-given life contained in it. This ban on 
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consuming blood is one of the most important food laws in the OT (cf. Lev. 3:17; Deut. 

12:16–25; 1 Sam. 14:32–34).” (67) 

This is profound. The command to not eat the blood, is because that is the life, and life 

belongs to the creator. This foreshadows Leviticus 17 in that blood is God’s gift to men to 

forgive their sins, to atone for their sins. As Kidner puts it, “Belonging to God (that is blood), it 

could be seen as his atoning gift to sinners, not theirs to him (Lev. 17:11)” (108), which is a 

common misconception regarding the sacrificial system. The language is similar to the language 

used in the garden (2:16-17) that is the formula, “everything, but one thing.” For Adam, the 

prohibition was the tree of the knowledge of good and evil, for Noah it’s the blood of the 

animals.  

 In verse six we are reminded that man is created in the image of God (Gen. 1:27). 

Though marred by sin, humanity still images their creator. In context this verse tells us that 

murder is wrong, simply because of this fact. All humans bear the image of God. This comes 

right on the heels of the story of Cain and Abel, and Lamech (stories of murder). The God of the 

Bible is serious about life, especially the sanctity of human life. Life belongs to the Lord.  

Genesis 9:8-17 show how remarkable this first-of-all covenants was in terms of 

permanence and expansiveness. It is said to be “everlasting” (v.16, though everlasting is 

qualified by 8:22) and embracing “every creature” (10). In these verses God promises to never 

again destroy the earth, or flesh, with such a flood. And as a sign of reassurance, God gives to 

Noah and his sons, the bow. It’s a beautiful image and a wonderful promise. When God sees his 

bow in the sky, he remembers his covenant with Noah and every living creature (v.16-17). This 

is significant because unlike other covenant signs, like circumcision (Gen.17:11) and Sabbath 

(Exod. 31:13-17;Ezek. 20:12,20) which were intended to remind man of God’s covenant 

requirements, the bow is explicitly stated as being for the purpose of reminding God (Busenitz, 

185). The bow is later seen in Scripture in God’s glory by Ezekiel (1:28) and John (Rev. 4:3; 

10:1), and, as Kidner suggests, perhaps it acts as a reminder of this first pledge of grace (110). 

Von Rad proposes the sign to be a picture to men of God’s battle-bow laid aside. The bow in the 

sky was, and is to this day God’s pledge that he would maintain and protect the whole earth 

(8:22–9:16) (Wenham, 66).  
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The Abrahamic Covenant 

 The Abrahamic Covenant does not abrogate the Noahic Covenant (it is an eternal 

covenant), but further progresses the plot in the storyline of Scripture. The Abrahamic and 

Noahic covenants share many aspects in common, such as God’s choosing to reveal to a 

particular person and their family his will and promises (Gen.6:18; chpt.12, 15,17), they are both 

eternal (Gen. 9:16; chpt. 17), they have accompanying signs (9:12-13, 17:1-21), they are given 

commands (Gen. 6,9,12,15), both Abraham and Noah offer sacrifices (8:20; 12-13),  and they are 

purely acts of God’s grace in condescending to speak with man, and forever bind himself to his 

people. However, they do have defining features. The Noahic Covenant was between God, man, 

the earth, and every living creature, and was God’s promise to maintain and protect the earth 

(8:22-9:16). It was God’s graciousness to all mankind, in which he refused for human sin to get 

in the way of his plan set forth in Genesis 3:15. In the Abrahamic covenant however, we see 

God’s choice of Israel as his special people called out from among the nations and through 

whom the messiah would come.  

 The first recorded speech of God to Abraham is Genesis 12:1-3, 

“The Lord had said to Abram, ‘Go from your country, your people and your father’s 

household to the land I will show you. I will make you into a great nation, and I will bless 

you; I will make your name great, and you will be a blessing. I will bless those who bless 

you, and whoever curses you I will curse; and all peoples on earth will be blessed through 

you.’’’  

 These verses are pivotal when it comes to understanding God’s covenant with Abraham, 

because they feature the key elements that are developed in the narrative that follows. As Keith 

Essex comments, “The Lord’s determination to bless mankind leads to the narrative concerning 

the Abrahamic Covenant. The foundation of the Abrahamic Covenant is in the promises declared 

by the Lord to Abraham in Gen. 12:1-3, 7; 13:14-17” (197). This covenant is a personal covenant 

that forms the historical foundation for God’s dealings with mankind (Grisanti, 235). 

 First, Abraham is commanded by God to leave his country, people, and his father’s 

household (12:1). Essentially, Abraham is being asked to remove himself from everything and 

everyone he knows. Why does God ask this of Abraham? Perhaps there is a clue a chapter 

earlier. In Genesis 11, we have the story of the tower of Babel. A story about men wanting to 

make themselves great for their own gain, and to play the role of God in their own lives. So the 
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Lord confused their language and scattered them amongst the earth (v.7-9). Abraham was being 

asked to, “…renounce his identification with the nations who were in rebellion against God” 

(Essex 197). Second, if Abraham obeys, God promises him three things: make him into a great 

nation, make his name great, and bless him (Gen. 12:2-3). Verse three of chapter twelve then 

explains God’s intentions in fulfilling this covenant with Abraham. This is to be a great nation, 

be personally blessed, and to be a blessing to others. 

Another important passage is the Lord’s next communication with Abraham, Gen. 15:1-

21. Essex states that, “…this chapter emphasizes the ‘seed’ and the ‘land’ (Gen. 12:7; 13:14-17) 

and describes the making of the LORD’s ‘covenant’ with Abraham, 15:18” (198). In Genesis 

15:4-5; 13:16, the Lord assures Abraham of both a son of his own flesh and blood, and that his 

offspring will be innumerable. Abraham believed and it was credited to him as righteousness 

(v.6). Verse six is interesting in that, as John Sailhammer notes, it breaks the narrative pattern, 

“The syntax. . . suggests that this is a comment within the narrative, and is not to be understood 

as an event within the framework of the other events of the narrative” (132). Essex adds,  

“Moses is confirming that Abraham’s past pattern was one of faith in the Lord’s promises 

as seen in his repeated obedience (cf. Gen 12:1-4, 7; 13:14-18).37 On the basis of 

Abraham’s faith, the LORD reckons him as righteous. He recognizes Abraham as His 

loyal servant with whom He will enter into covenant.” (200) 

 Genesis 15:7-21 emphasizes the “land” promise. Abraham asks how all this will happen 

(v.8), and the Lord responds by entering into a covenant with him (v.9-21). Interestingly, this 

covenant does not appear to be a mutually binding agreement: a deep sleep fell upon Abraham 

(like what happened to Adam Gen. 2:21) and only God completes the covenant rituals (Gen. 

15:12, 17). By doing this God bind’s himself to what he has promised Abraham. As Essex Notes, 

“…this land grant will take place only after Abraham’s ‘seed’ has endured oppression in another 

‘land’, and the LORD has judged that nation. Then He will give Abraham’s ‘seed’ the ‘land’ He 

has promised (Gen 12:7; 13:15), and now covenanted, to give” (201-202). 

Genesis 17:1-21 gives the account of the covenant sign of circumcision. These verses 

show God’s expectations of Abraham. They also teach that God’s commands are to be 

interpreted in concert with his promises. The Almighty God demands the submission of his 

servants. Circumcision is the sign of the “everlasting” (17:80) Abrahamic Covenant. Essex notes, 

“With the ceremony recorded in Gen 15:7-21 and the sign given in Gen. 17:1-21, the Abrahamic 
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Covenant is finalized. This covenant binds the LORD to fulfill the promises He has made to 

Abraham in Gen 12:1–15:5” (204). The experiences and events of the nation of Israel recorded in 

the rest of the Torah is an initial outworking of the promises the Lord gave to Abraham (Essex 

206). Essex notes the vital role this Covenant plays in the Torah, “… Gen 1:1–11:26 anticipates, 

Gen 11:27–50:26 elucidates, and Exod. 1:1–Deuteronomy 34:12 substantiates the Abrahamic 

Covenant” (207). God’s promises to Abraham can be clustered into three main categories: land; 

seed; and blessing. Or as I like to think of it: people, place, presence of God with his people 

(Deut. 4:37). A final note by Essex is helpful in summary,  

“This covenant promises Abraham personal, national, and universal blessings. Because 

He (God) based this covenant on Himself alone, the final fulfillment of the promises to 

Abraham have no human conditions. However, the faithful obedience of man determines 

the participants in and timing of its final fulfillment.” (212).  

What about the fulfillment of the covenant in redemptive history? Psalm 105 and 106 

demonstrate beautifully, a biblical theology of God’s Covenant with Abraham up until the times 

of the New Testament.   God is praised for his fidelity to his covenant promises in Psalm 105:1-

10. In verses 37-4 the psalmist explains how Yahweh multiplied his people in Egypt and 

delivered them, provided for them in the wilderness, and gave them the land of Cannon. Essex 

explains further, regarding the time of the former prophets, “He gave the Land to Israel (Josh 

.21:43-45), multiplied Israel in the Land (1 Kgs. 4:20-21), and in mercy delayed His judgment of 

Israel (2 Kgs. 13:23) because of His promises to Abraham” (211). Psalm 106 recaptures Israel’s 

act of adultery to the covenant. Verse 7-39 tell the story of Israel’s rebellion even before they 

entered the land, and how it continued still upon entering into it. Yahweh would hand Israel over 

to her enemies, but rescue her shortly after (the book of Judges for example), but finally she was 

sent into exile. However, confidence that God would fulfill His promises to Abraham sustained 

rebel Israel as they experienced God’s judgment (Isa 41:8-16; Mic 7:18-20) (Essex, 211). 

Jeremiah 33:23-26 demonstrates the Lord’s commitment to His people speaking of his 

faithfulness to the Abrahamic and Davidic Covenants and the promises that come with them, 

especially the future messianic king (Num. 24.; 2 Sam. 7).  

The New Testament explains how the coming of Jesus as the anticipated messiah relates 

to the Abrahamic Covenant. The coming of Christ was in accordance with the covenant with 

Abraham as he is “the Seed” (Gal. 3:6-29). The real game changer in the New Testament is that 
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the children of Abraham now includes Gentile believers, because of their union with Christ. 

Jesus as the Christ is the “Seed” who brings the blessings of the Abrahamic Covenant to Israel 

and the Gentiles (Gal. 3:16; Gen. 22:17b-18) (Essex, 212). 

The Abrahamic Covenant is called ‘eternal’ (Gen. 17:7, 13, 19; 1 Chron.16:17; and Psa. 

105:10). Although Abraham experienced personal blessings from Yahweh, in the past and some 

Jews and Gentiles enjoy spiritual blessings presently, the full and final fulfillment of the 

covenant, promises, await the future coming of Jesus. The New Testament, as did the Old, views 

the complete fulfillment of the Lord’s promises to Abraham as a future event (Matt 8:11; Acts 

3:19-26; Rom 11:25- 32).  

The Mosaic Covenant 

 Exodus 19-24 impacts the entire corpus of scripture monumentally. Barrick states that, 

“Everyone from Moses (Deut. 5:6-21), to Jeremiah (Jer. 7:1-15), to Jesus (Matt. 5–7), to Peter (1 

Pet 2:9), and every other biblical writer who has anything to say about covenant, morality and 

relationship to God reflects directly or indirectly on this passage” (213). The Mosaic Covenant 

comes on the heels of the departure of God’s people from Egypt, which fulfills God’s promise to 

Abraham of deliverance from 400 years of slavery (Gen. 15:12-16). The redemptive context is 

that, “While Israel was still in bondage in Egypt, Yahweh announced that He cared for them and 

would deliver them (Exod. 3:16-17). They were already His people and He was already their 

God” (Barrick 221).  Deuteronomy 4:37, 7:7-9, and 10:15 show that Israel’s redemption was 

because of God’s love, mercy, and grace, not because of anything they had done. God chose 

them because he loved them, and he loved them because he loved them, so he chose them. 

Deuteronomy 7:8 reads, “…but it is because the Lord loves you and is keeping the oath that he 

swore to your fathers, that the Lord has brought you out with a mighty hand and redeemed you 

from the house of slavery, from the hand of Pharaoh king of Egypt.”  

God had redeemed and rescued his people before the covenant at Sinai. Israel, as God’s 

chosen people, were always elected by grace, not performance or obedience. The idea that the 

covenant needed to be kept for salvation to be had denies the theological and redemptive context 

of the Mosaic Covenant (Barrick 222).  As Barrick adds, 
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Participants in the covenant at Sinai were already worshipers of Yahweh. The works 

specified in the covenant’s stipulations were never designed to bring anyone into salvific 

relationship to God. The stipulations were designed to enhance the believer’s worship 

and service. Obedience to the laws of Moses would bring blessings to God’s people, but 

not salvation from sin (cf. Rom 3:20). Indeed, the worship at Sinai was motivated by a 

salvation that had already been experienced. (221) 

It is true that the Mosaic Covenant is the most conditional of all covenants. This element 

can be found in our mentioned passages. It dealt with how the people of God are to live and 

represent his name. Fulfillment and blessing of covenant promises were dependent upon 

obedience and belief, and disbelief and disobedience by Israel caused a withdrawal of covenant 

blessings. However, Chester Woodring explains,  

…the overall providential grace of God was unaffected. On the higher divine plane, 

whatever discipline fell upon His people came from the hands of Jehovah as a discipline 

of grace. When concrete manifestations of grace were thus suspended, it was possible to 

reverse the situation by repentance, confession, and supplication on the ground of 

immutable divine grace alone apart from any merit of the law. (Barrick 224) 

 Additionally, Barrick asserts, “Disobedience annulled the blessings of God for that 

individual or generation in his/her/its own time, but disobedience did not invalidate the 

unconditional terms of the covenant” (224). Israel’s nature was sinful, and God knew that. The 

law kept his people from becoming like the other nations (Deut. 32:44-47). Paul later would 

write to the Galatians that the Law was “added because of transgressions” (Gal 3:19). It was to 

help God’s people keep from sin, and to honor his name. It was given to help a sinful humanity 

relate to a holy God. Israel did not need to keep the Law to be freed from their captivity; they 

were freed from their slavery that they might live for God in a crooked and perverse world 

(Barrick 225). This was so they could be a witness to the other nations. A country’s legal system 

reflects its culture. This was Israel’s constitution. The law shows us how to mirror God’s 

perfections. That is the culture God wanted to create, a people that would mirror his image, like 

Adam and Eve were supposed to (Ps. 8:5; Gen 1:26).  However, Barrick expounds an important 

point,  

In order to receive the promised blessings contained in the Abrahamic Covenant, Israel 

would have to obey the stipulations of the Mosaic Covenant. In other words, obedience to 

the Mosaic Covenant would be the means by which the Israelites would manifest their 

faith in the Abrahamic Covenant (cf. Jas 2:14-26). (225) 

The primary focus of the covenant was the construction of a nation through whom the 

promises of the Abrahamic Covenant could be facilitated (Barrick 226). Psalm 147 states, “He 
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declares His words to Jacob, His statutes and His ordinances to Israel. He has not dealt thus with 

any nation.” Barrick asserts that, “The three descriptions of Israel in the preamble (Exod. 19:5-6) 

were the result of the promises revealed in the Abrahamic Covenant and are particularistic in 

their meaning” (226). 

As we move forward in redemptive history, we see the seriousness and severity of this 

covenant. We see God’s extravagant blessing and terrifying curses for obedience and lack 

thereof. Barrack outlines nicely an example of the polarity of blessing and curse in the Mosaic 

Covenant when God sent Israel into exile. Israel was above the other nations (Exod. 19:5; Deut. 

26:18- 19), now they are treated as the lowest (Lev 26:30; Deut. 28:43-44), the kingdom of 

priests (Exo. 19:6) was unclean, unfit to serve, and their sacrifices were not acceptable (Lev. 

26:31) (227). Additionally, Israel was burdened with guilt, and behaved as one with a pagan 

heart, unclean and no longer holy (Lev.26:39-41). Barrick writes, “Israel’s history of national 

deliverance (Exod. 19:4) was converted into a history of national exile (Lev. 26:33, 38)” (227). 

 The sign of the Mosaic Covenant was the Sabbath day (Exod. 31:13-17). Barrick adds an 

observation that is helpful in linking the signs of the Mosaic and Abrahamic covenants. He 

asserts that circumcision was the individual sign of participation in the Mosaic Covenant, and the 

Sabbath was the corporate sign (231), “The covenant regarding the land (Abrahamic) was related 

to the people by circumcision, and the covenant regarding the people (Mosaic) was related to the 

land by the Sabbaths.” 

The Covenant also speaks of Civil (Exod. 20:22–23:33) and Ceremonial (Exod. 25:1–

31:18) law. The ceremony was the means of regular reinforcement, instruction, and the vehicle 

of worship. The sacrifices were ultimately the theological preparation for the Messiah’s atoning 

work (Barrick 232). In summary, Barrick is helpful again,  

The Law of Moses had a fivefold purpose: (1) to reveal man’s sinfulness (Rom 3:19-20); 

(2) to reveal the hideous nature of sin (Rom 7:8-13); (3) to reveal the holiness of God; (4) 

to restrain sin so that the sinner might come to Christ (Gal 3:24); and (5) to restrain 

wrong doing in order to protect the integrity of the moral, social, and religious institutions 

of Israel. (232-233)  

The Davidic Covenant 

 This is roughly 500 years after the covenant at Sinai, when Israel has finally entered into 

a time of peace in the Promised Land, with David as their King. 2 Samuel 7:8-16 and 1 
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Chronicles 17:7-14 delineate God’s Covenant with David.   Grisanti appeals that, “This key 

event builds on the preceding covenants and looks forward to the ultimate establishment of 

God’s reign on the earth” (233). The word covenant does not appear in this passage, but the 

familiar covenant language is used here such as, “…I will make your name great” (v.9) and “I 

will provide a place for my people” (v.10). The Davidic Covenant is a grant covenant like the 

Abrahamic Covenant, not a suzerain-vassal treaty like the Mosaic. This passage can be broken 

up into two main categories of promise: those that find realization during David’s lifetime (2 

Sam 7:8-11a) and those that find fulfillment after his death (2 Sam 7:11b-16) (Grisanti 233).  

 Just as the Lord promised to make Abraham’s name great (Gen. 12:2), thus he does with 

David as well (2 Sam. 7:9). God is the one who took David from the fields of shepherds, to the 

frontlines of battle, and finally to be king over Israel (2 Sam. 7:8).  God also promised Abraham 

a place. Grisanti comments,  

The land controlled by Israel during David’s reign approached the ideal boundaries of the 

Promised Land initially mentioned in conjunction with God’s covenant with Abram (Gen 

15:18). Consequently, during David’s reign the two provisions of the Abrahamic 

Covenant that deal with people and land find initial fulfillment. (237) 

 2 Sam. 7:11b-16 speaks of fulfillment after David’s death, and uses the Abrahamic 

language of house, seed, and kingdom. The “house” mentioned in verses 11-13 consists of two 

aspects. It would later be built by David’s son Solomon, the first temple (1 Kings 6), and it refers 

to the permanent dynasty of David and his lineage. Grisanti adds, “Yahweh had to first establish 

the ‘house’ of David before He would permit the building of a ‘house’ of worship by David’s 

son, Solomon”’ (237). The seed (v.12) refers to Solomon, to future Davidic offspring, and 

ultimately to the Messiah.  Verse thirteen speaks of a kingdom which many passages in the Old 

Testament anticipated, that Israel would one day have a king (Gen 17:6, 16; 35:11; Deut. 17:14-

20) and constitute a kingdom (Num. 24:7, 19) (Grisanti 240). The statement by God in verses 13 

and 16 makes this kingdom eternal, therefore the house of David extends beyond Solomon. 

Grisanti asserts, “This incongruity between divine prophecy and human history invited the NT 

writers to await a different son of David who would rule eternally” (240).  

There is also the imagery of son-ship taking place (v.14).It is as Yahweh’s son that David 

and his offspring will enjoy the provisions of this covenant (Grisanti, 242).  2 Sam. 7:8-16 does 

teach that the line of David will be disciplined and that they could lose certain provisions (1 Kgs. 
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2:4; 8:25; 6:12-13; 9:4, 6-7; Psa. 89:29-32; 132:12), but not forever, because God has made the 

line of David everlasting. This understanding provides hope that Yahweh would one day raise up 

a steadfast son who would satisfy his demands for perfect covenant faithfulness (Grisanti 242). 

In the prophets, God compares the inevitability of the Davidic Covenant to the fixed cycle of day 

and night (Jer. 33:19-21). Just as night and day cannot cease to exist, neither can God break his 

covenants.  

The terms of the original Abrahamic Covenant have now been revealed further and 

permanently attached to the house of David. In addition, a future kingdom is coming where the 

son of David, the messiah, will reign without interruption for all eternity. Grisanti, notes,  

The psalmists and prophets provide additional details concerning the ideal Davidite who 

will lead God’s chosen nation in righteousness. The NT applies various OT texts about 

this Davidite to Jesus Christ (cf. Matt 1:1-17; Acts 13:33-34; Heb. 1:5; 5:5; et al). In the 

Book of Revelation, John addresses Him as the “King of Kings and Lord of Lords (Rev 

19:16). (233) 

Matthew, in his gospel, introduces his genealogy of Jesus Christ by pointing out that the 

Messiah is both the son of David and the son of Abraham (Matt. 1:1). As for the Mosaic 

Covenant, usually it is held in contrast or viewed in light of differences with the Davidic; 

however, the psalms suggest a point of connection. The royal psalms (Psa. 2, 18, 20, 21, 45, 72, 

89, 101, 110, 144),  

…depict the king as conducting his rule in accordance with the stipulations of the Mosaic 

Covenant. Davidic kingship is thus to reflect in the person of the occupant of the throne 

of Israel and as representative of the nation as a whole, the values which the Sinai 

covenant had required of the nation. (Grisanti 244) 

 

The New Covenant 

 Jeremiah 31:31-34 is the primary text for the New Covenant, but New Covenant language 

is expressed in very similar terms elsewhere in Jeremiah and Ezekiel (Jer. 24:4-7; 31:31-34; 

32:37-41; Ezek.11:17-21; 36:22- 32). These texts are packed full with deep theological content 

to which a brief paper cannot do justice. Larry Pettegrew breaks the New Covenant into helpful 

categories, “…its newness in replacing the Mosaic Covenant and its everlasting and irrevocable 

nature” (251). Additionally, the New Covenant promises three things: transformation through 

providing a new heart, final and permanent forgiveness, and the consummation of relationship 
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with the Lord (Ezek. 11:17-21). Pettegrew adds, “Through Israel God will also bless the Gentiles 

because of this covenant. As mediator of the New Covenant, the Messiah will be identified with 

Israel as God’s Son, Servant, covenant, and Abraham’s seed” (251). What is offered in this 

covenant between God and Israel is astonishing! Jeremiah 31:31 reads, “For this is the covenant 

that I will make with the house of Israel after those days, declares the Lord: I will put my law 

within them, and I will write it on their hearts.” Later, Jeremiah would pen the words of God that 

declared he would make this covenant everlasting (like the Abrahamic and Davidic Covenant), 

that he would not turn away from doing good to them, and that the fear of him would be in their 

hearts (Jer. 32:37-41). Remarkably, “Ezekiel adds that a permanent indwelling of the Holy Spirit 

will accompany the law within the heart (Pettegrew, 255): “I will put My Spirit within you and 

cause you to walk in My statutes, and you will be careful to observe My ordinances” (Ezek. 

36:27). Von Rad comments, “What is here outlined is the picture of a new man, a man who is 

able to obey perfectly because of a miraculous change of his nature” (212). This does not mean 

that Jews under the Mosaic Covenant couldn’t have a transformed heart. What is being stated is 

that the New Covenant itself would provide this for every partaker (This was Moses’ wildest 

dream come true [Num. 11:29])! This was not the case with the Mosaic Covenant. Pettegrew 

asserts that,  

Moses taught that it was possible for an Old Testament saint with a new nature to keep 

successfully (though not perfectly) the provisions of the Old Covenant. Some saints such 

as Daniel did. Unfortunately, many Old Testament Israelites lived under the Old 

Covenant and were not regenerated, so they could not keep its requirements...Many Jews 

lived under the provisions of the Mosaic Covenant and still died in unbelief. The New 

Covenant, however, guarantees regeneration to its beneficiaries. (256) 

 One was born physically into the Old Covenant, while the New Covenant is a spiritual 

rebirth, thus the criteria for entrance into this covenant is belief, not birth.  

 New Covenant forgiveness of sins is a different creature altogether than forgiveness of 

sins under the Old Covenant. In Jeremiah 31:34 God promises to, “…forgive their iniquity and to 

remember their sin no more.” First, forgiveness under the Old Covenant was more a mitigating 

or postponing punishment rather than a taking completely away (Pettegrew 258 also see Num. 

14:20-24).  Second, though God forgave often under the Old Covenant, there was a degree of 

uncertainty as to whether he would respond favorably to the petition of his people (Exod. 32:30, 

32; Jer. 14:7-10). There is always tension between his readiness to punish and readiness to 
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forgive (Pettegrew 258). This is not so in the New Covenant. As the word of the Lord through 

Jeremiah attests, God offers forgiveness of his own accord. As we learn in the gospels, the shed 

blood of the Son of God provided the means of final and permanent forgiveness (Matt. 26:28; Jn. 

1:9-29-34).  

 “I will be your God and you will be my people” (Jer. 24:7; 31:33; 32:38; Ezek. 11:20; 

34:30; 36:28; 37:23, 27), is a common theme among the Covenants, (Mosaic Deut. 26:17; 29:13 

and Davidic (2 Sam7:24). Pettegrew points out two reasons why this relationship was never 

consummated under the previous covenant. He asserts, 

First, the kings were generally less than enthusiastic about God, and second, the majority 

of the people were not spiritually qualified. But the prophets predicted a future kingdom 

without the defects of the historical kingdom. In that future kingdom, a perfect 

mediatorial king, the Lord Jesus Christ, will rule (Isa 42:1-4), and the people will all have 

experienced the new birth (Ezek. 11:17-20). (258) 

 In the New Covenant the people will really be his people and he will really be their God, 

because they are given a new heart to fear him and know him, his spirit will be in them, and there 

is total forgiveness of sins ( Jer. 31:31-34; Ezek. 11:17-20). As we recall, Israel was, “the least of 

all peoples” (Deut. 7:7; Ezek. 16:1-14), yet by the Abrahamic Covenant, God branded Israel as, 

“a people for Himself, a special treasure above all the peoples on the face of the earth” (Deut. 

7:6). To consummate His bond with Israel, God promises to pull the nation into the salvation and 

blessings of the New Covenant (Pettegrew, 259).  But what about the Gentiles? 

 The blessings promised to the Gentiles were transmitted through the nation of Israel, 

which can be seen when God promised Abraham that in him and through his seed, all the nations 

of the earth would be blessed (Gen. 12:3; 22:18).  In addition, the prophet Isaiah speaks of others 

being gathered to God and counted as his (Isa. 56:1-8). Therefore, there was hope for non-Jews 

in the Old Testament, and under the previous covenants. Yet, this hope was through Israel, 

through following the Covenants and statutes of Yahweh like those of the nation of Israel were 

supposed to. However, if Israel was cursed (as in being exiled for not following the Covenant 

stipulations like they were), the Gentile nations were left with no mediator. Pettegrew states that,  

The only hope for Gentiles and cursed Jew’s, as it turns out, was for a mediator who 

could not only enter into the New Covenant Himself, but could also enable others to enter 

into it. This mediator would no doubt have to be a Jew, one who in some way epitomized 

the nation and represented it in faith and righteousness. At the same time, He would have 

to have a special relationship with Gentiles. (260) 
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The messiah’s identification with Israel can be seen in several ways as: God’s Son, 

servant, covenant, and Abraham’s seed (Pettegrew, 261-64). The term “son” is used for the 

messiah, the king, and Israel. In Exodus 4:22 God calls Israel his son, in the Davidic Covenant (2 

Sam. 7:14) David and his lineage are called “son” and in the royal Psalms David calls God 

“father”. Matthew in his gospel applies the word “son” to the Messiah, and pens that when 

Joseph and Mary took Jesus to Egypt it fulfilled the saying from Hosea 11:2, “Out of Egypt did I 

call my Son” (Matt. 2:15).  

The term “servant” applies in similar fashion. Pettegrew points out that in the Servant songs of 

Isaiah, sometimes the servant is Israel (Isa. 41:8-9) and sometimes it’s the Messiah who will 

bring Israel back to Yahweh (Isa. 42:1; 49:6; 53:11) (263). Therefore, “The Servant is the 

Messiah. And it would seem that He represents and personifies the nation” (Pettegrew 263).  

This Servant/Messiah is also portrayed as the personification of the covenant, “I will 

appoint you as a covenant to the people, as a light to the nations” (Isa. 42:6-7, also Isa. 49:8). As 

the previous covenants have taught us, “people” refers to Israel and nations, to the Gentiles. 

Pettegrew points out that, “The ‘light’ is expanded in various passages to mean justice (42:1-4), 

salvation (49:6), and righteousness (51:1-6)” (263). Additionally, Pettegrew points out that 

hundreds of years later, when the Messiah would be born, the old prophet Simeon applies this 

passage to Christ: “A light of revelation to the Gentiles, and the glory of your people Israel” (Lk. 

2:32). Further, “Paul later applies Isaiah 42:6 to his ministry to the Gentiles (Acts 13:47)… This 

blessing on the Gentiles is not a surprise because the Abrahamic Covenant included the provision 

that all the families of the earth would be blessed through Abraham” (263). The Messiah was to 

deliver Israel from bondage (Isa. 42:7; 49:8-12) and arbitrate the covenant between the Lord and 

His people (Isa. 54:1; 55:3; 59:21; 61:8). Hebrews eight explains that Jesus was this mediator 

and a better Moses.  He was mediator, and the incarnation of the covenant itself (264).  

The Messiah must also be king, from the royal line of David (Isa. 55:3, 2 Sam. 7:8-16). 

Pettegrew comments,  

As the one chosen by Yahweh to be his vice-regent in his kingdom, the king as covenant-

head has a relation both to Yahweh and to the people as defined by the covenant. . . . As 

covenant representative he can therefore also be called “Israel” (49:3), because in himself 

he comprehends all the hopes, privileges, and responsibilities of Israel, and as Messianic 

King he leads Israel to the consummation of its calling in the history of salvation. (264) 
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 The chosen one of God will be of Abraham’s seed, as mentioned before. The Messiah is 

spoken of in both the New and Old Testament as the faithful and righteous arbiter, 

“…representing and personifying the nation” (Pettegrew 265). Paul states that Jesus Christ 

replaced the Old Covenant with himself (Col. 2:16-17) and is the seed of Abraham (Gal. 3:17). 

Jesus declared of himself, “Do not think that I have come to abolish the Law or the Prophets; I 

have not come to abolish them but to fulfill them” (Matt. 5:17).  

 In the opening chapter of Matthew an angel appears to Joseph announcing the coming 

birth of Jesus and says, “…for it is He who shall save His people from their sins” (Matt 1:21). 

Jeremiah, as God’s mouthpiece of the New Covenant, had prophesied that God would forgive 

their iniquity, and remember their sin no more (Jer. 31:31-34). John the Baptist taught that the 

Abrahamic Covenant meant nothing without the New Covenant (Matt. 3:1-11). Fuller comments, 

John’s baptism also implied a renunciation of dependence only on circumcision…a Jew 

who submitted to John’s baptism was acknowledging that as far as salvation was 

concerned, he was in the same category; his connection with Abraham as symbolized by 

circumcision was of no value whatsoever. (369) 

 John the Baptist also taught that Christ was the fulfillment of the Father’s promise to be 

the one to pour out the Holy Spirit (Ezek. 36:25-27; John 1:33; Acts 1:4-5; 11:16). One had to 

have New Covenant transformation, a new heart and a new spirit, to enter into the Kingdom of 

God. This is what Jesus calls being, “born again.” (John 3:3). Jesus chastised Nicodemus for 

being Israel’s teacher and not knowing these things (Jn. 3:20).  Paul affirms this aspect of having 

the Spirit as a marker of transformation as well (Eph. 1:13; Gal. 3:14). Pettegrew writes, 

“Though abandoned by His nation, Christ finished His New Covenant work. Before ascending to 

heaven, He cut the New Covenant by His death and initiated a beautiful ordinance (Luke 22:20)” 

(266).  

 After His ascension, Christ instated the New Covenant by pouring out the promised Holy 

Spirit on what is known as the day of Pentecost (Acts 2:1-13) (Pettegrew 267).  In 2 Corinthians 

3:3-6 Paul teaches the Corinthians that the age of the fleshly heart is now, and that life 

characterized by the law alone is over. The book of Hebrews alone speaks robustly of the 

completeness of the forgiveness of sins promised in New Covenant prophecies (1:3; 2:17; 8:12; 

9:15, 26, 28; 10:12, 17, 18, 26). Pettegrew comments, “Whatever needed to be done He has 

done, fully, finally… Sin no longer exists as a force…Christ has broken its power. The entire 



© C a l e b  L e n a r d  | 16 

 

New Testament teaching on forgiveness in fact, is an extended exposition of the blessing of the 

New Covenant.” (268) 

 This being said, Jeremiah 31:31-34 (The Primary New Covenant text) consists of three 

things: internalizing the law, knowledge of God, and forgiveness of sins (Pettegrw 268). The 

New Testament texts show how to live out the elements of New Covenant mentioned above. Not 

only are, “…the terms for the New Covenant but also the provisions of the New Covenant highly 

visible in the NT. NT Christians benefit in marvelous ways from this covenant that was promised 

to Israel” (Pettegrew 268).  

 How does one participate in the New Covenant? By being “in Christ” (Eph. 2:13) and 

being made wise to salvation through the gospel message (Jn. 3:16; Rom. 5:8,3:23, 6:23, 10:9-

10,13; Cor. 5:21). We were enemies of God, but have been reconciled to him through the death 

and atoning work of the Messiah Christ Jesus (Col. 1:21-23, 2:6-15).  It is only through being “in 

Christ” that we may participate in the New Covenant. John 14:6 Jesus says, “…I am the way and 

the truth and the life. No one comes to the Father except through me.” Jesus is the seed of 

Abraham, the better Moses, the greater David, and the promised Messiah, king, and servant. He 

drew near to his creation as the God-Man to reveal who God is (Col. 1:15; Jn. 14:8-9), bring 

glory to the Father (Jn. 17:1-6), buy back humanity (Mk. 10:45, Col. 2:14-15), and he will, as the 

Messiah and coming king, reign over God’s kingdom for all eternity (Rev. 17:14, 19:16, Matt. 

28:18; Heb. 9:28).   
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